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There are certain misprints in Iqbal literature which (may) cause interpretive problems for Iqbal 

studies. To illustrate this, I will focus on Iqbal’s article entitled “The Doctrine of Absolute Unity, 

As Expounded by Abdu-l-Karim Al-Jilani”1 in its original version as it was published in Indian 

Antiquary in 1900, and I will compare this with the version of the article as it was published in 

Speeches, Writings and Statements of Iqbal2, which is a collection of Iqbal’s writings, letters, 

statements and speeches. As far as I am concerned, there are two types of misprints that require 

close attention and analysis.  

 

Firstly, in the original version of the article (1900), Iqbal mistakenly wrote the name of the 

thinker as ‘Abdu-l-Karim Al-Jilani.’ Later, he incorporated the article to his doctoral dissertation 

in 1908,3 and this time Iqbal corrected the name to Abdu-l-Karim al-Jili whose ideas he analyzed 

in the fifth chapter of the second part of the dissertation under the title of “Reality as Thought: al-

Jili”. In the version that was published in Speeches, Writings and Statements of Iqbal (2009), 

however, the same article title with the incorrect thinker name (Abdu-l-Karim Al-Jilani) is kept. 

In the “Publisher’s Note” at the beginning of the book, it is briefly stated that “the footnotes that 

‘Allamah Iqbal wrote to his article on ‘Abd al-Karim Jili’s concept of Unity were left out of the 
                                                           
1 Iqbal, Muhammad, “The Doctrine of Absolute Unity as Expounded by Abdul Karim al-Jilani”, Indian Antiquary, 
Bombay, September 1900, p. 237. 
2 There are different editions of this book. The 1st edition was published in 1944, the 2nd edition in 1948, the 3rd 
edition (Revised & enlarged) in 1977, and the 4th edition in 1995. I am using an edition which was published by 
Iqbal Academy Pakistan in 2009. Iqbal, Muhammad, Speeches, Writings and Statements of Iqbal, compiled and 
edited by Latif Ahmed Sherwani, Iqbal Academy Pakistan, Lahore, 2009. 
3 Iqbal, Muhammad, The Development of Metaphysics in Persia: A Contribution to the History of Muslim 
Philosophy, Bazm-i Iqbal, Lahore, 1908, p. 116. 
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earlier editions. These have been added to the present edition as well as some additional 

information about the sources from which the material had been collected.”4 without any 

mentioning of the mistake or any clarification about the name of the thinker. Furthermore, 

although it is stated that the footnotes were added to the new edition, the third, fourth, fifth and 

twelfth footnotes of the article are not translated properly when the article was published in the 

book. In addition to the mistake regarding the name of the thinker, there are various 

typing/wording differences or misprints that exist between the two versions of the article which 

may cause serious interpretive problems for Iqbal studies.  

 

As far as I am concerned, there may be two kinds of problems that such misprints may cause: 

Firstly, due to lack of sufficient clarification about the mistake Iqbal made regarding the name of 

the thinker he was analyzing in the article, scholars may confuse the two thinkers. They may 

think that al-Jili and al-Jilani are both the same person, or they may misunderstand which of 

them Iqbal was actually referring to – Abdu-l-Karim al-Jili or Abdu-l-Qadir al-Jilani. In the 

history of Islamic thought, there were two important figures with similar names: one was Abdu-

l-Qadir al-Jilani who was born in Gilan in 1077 and died in Baghdad in 1166. He was the 

founder of one of the earliest Sufi orders – the Qadiriyya.5 The other was Abdu-l-Karim al-Jili 

who was born in Jil, Baghdad in 1366 and died either in 1408 or 1417. According to Ibrahim 

Kalin, al-Jili “continued the tradition of Ibn al-‘Arabi (d. 1240) by expanding and commenting 

upon such key terms of the school of Ibn al-‘Arabi as the unity of being (wahdat al-wujud), 

exterior (zahir) and interior (batin), and the selfdisclosure (tajalli) of God”, and wrote two dozen 

books - the most famous of them being al-Insan al-kamil which was a classic manual of Sufi 

                                                           
4 Iqbal, Muhammad, Speeches, Writings and Statements of Iqbal, p. iii. 
5 Patrick S. O’Donnell, “AL-JILANI, ‘Abd al-Qadir (470–562 / 1077–1166)”, in Leaman, Oliver. The Biographical 
Encyclopedia of Islamic Philosophy. Bloomsbury Publishing, 2015, pp. 260-261. 
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metaphysics and spiritual psychology and which Iqbal analyzed in his article.6 In a book that was 

published in 2003, however, Elizabeth Sirriyeh makes a mistake due to the confusion created by 

these misprints. While analyzing Iqbal’s Sufism and discussing al-Jili’s ideas, she writes the 

following in the footnote: “Al-Jilani is better known as al-Jili”7. So, although she writes the 

name of the thinker correctly in the main text as al-Jili, she thinks that al-Jili and al-Jilani are the 

same person. This must obviously be a result of the confusion that the title of the article creates 

since the article is still published with the wrong name on the title and without a sufficient 

explanation about this mistake on the page where article is located in the book.8 

 

Secondly, due to the various misprinting problems in the two versions of the article, scholars 

may indeed misinterpret Iqbal’s ideas in the article and consequently develop an incorrect view 

of Iqbal’s philosophy in this early period. While a complete list of all the misprints I was able to 

find is added to the end of this paper, in the following I will refer to some of the minor and major 

examples of misprints, and discuss possible interpretive problems they may cause for Iqbal 

studies.  

 

I will first begin with some of the minor misprints that can be found in the book version of the 

article. For instance, while in the original article it is written “touched and seen,”9 it is printed in 

the book as “touched or seen.”10 While in the original it says “the existence is of two species,”11 

                                                           
6 Ibrahim Kalin, “AL-JILI, ‘Abd al-Karim (c. 1366–1408 or 1417)”, in Leaman, Oliver. The Biographical 
Encyclopedia of Islamic Philosophy. Bloomsbury Publishing, 2015, pp. 261-262. 
7 Sirriyeh, Elizabeth. Sufis and Anti-Sufis: The Defence, Rethinking and Rejection of Sufism in the Modern World. 
Routledge, 2003, p. 138. 
8 Iqbal, Muhammad, Speeches, Writings and Statements of Iqbal, pp. 77-97. 
9 Iqbal, Muhammad, “The Doctrine of Absolute Unity as Expounded by Abdul Karim al-Jilani”, p. 238. 
10 Iqbal, Muhammad, Speeches, Writings and Statements of Iqbal, p. 81. 
11 Iqbal, Muhammad, “The Doctrine of Absolute Unity as Expounded by Abdul Karim al-Jilani”, p. 238. 
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in the book it is written as “the existence is for two species.”12 Again in the article it says “the 

Existent in Absoluteness,”13 while in the book it is written as “the Existent is Absolute.”14 

Although these are minor differences, they may still change the meaning of the sentences in 

which they are used and accordingly cause an interpretive difference. 

 

Secondly, I will discuss a major misprint that may cause serious interpretive differences. In the 

article it says “world of attributes,”15 and in the book this is printed as “world of realities.”16 

Iqbal refers to this term, “world of attributes,” while discussing al-Jili’s doctrine of ‘the identity 

of attribute and reality.’ In Iqbal’s conception, the doctrine of ‘the identity of attribute and 

reality’ is al-Jili’s version of the Hegelian doctrine of ‘the identity of thought and being.’ In this 

respect, attribute and reality refer to two different aspects of existence, though they are also 

united with each other. Using Kant’s terminology, these two aspects of existence can be referred 

to as ‘the phenomenal world’ and ‘the noumenal world.’ The problem is to identify with which 

terms al-Jili refers to the phenomenal world and the noumenal world.  

 

In the original article Iqbal writes: “It should be noted that the author’s phrase ‘world of 

attributes’, which he uses for the material world, is slightly misleading.”17 This means that for al-

Jili, ‘world of attributes’ is the term for ‘the material world’ – or ‘the phenomenal world.’ This in 

turn means that the second term, ‘world of realities,’ is the term for ‘the noumenal world.’ In the 

book, however, the same sentence is written mistakenly as follows: “It should be noted that the 

                                                           
12 Iqbal, Muhammad, Speeches, Writings and Statements of Iqbal, p. 79. 
13 Iqbal, Muhammad, “The Doctrine of Absolute Unity as Expounded by Abdul Karim al-Jilani”, p. 238. 
14 Iqbal, Muhammad, Speeches, Writings and Statements of Iqbal, p. 79. 
1515 Iqbal, Muhammad, “The Doctrine of Absolute Unity as Expounded by Abdul Karim al-Jilani”, p. 240. 
16 Iqbal, Muhammad, Speeches, Writings and Statements of Iqbal, p. 83 
17 Iqbal, Muhammad, “The Doctrine of Absolute Unity as Expounded by Abdul Karim al-Jilani”, p. 240. 



5 
 

author’s phrase ‘world of realities’, which he uses for the material world, is slightly 

misleading.”18 So, here ‘world of attributes’ is misprinted as ‘world of realities.’ This means that, 

this time for al-Jili ‘world of realities’ is ‘the material world’, or ‘the phenomenal world.’ 

Accordingly, the other term, ‘world of attributes’, would refer to ‘the noumenal world.’ This 

would create a very serious problem if one only depended on the book version of the article in 

understanding Iqbal’s analysis of al-Jili’s metaphysics. Since “world of attributes” is misprinted 

in the book as “world of realities,” this changes the name of the doctrine. This way, the reader 

may think that al-Jili’s doctrine is called ‘the identity of attributes and the material world.’ And if 

we translate this to Kant’s terminology, then it would be ‘the identity of the phenomenal realm 

and phenomenal realm’ which would be confusing and wrong. What is worse is that this mistake 

completely changes the meaning of al-Jili’s doctrine. Ultimately, the reader would get a very 

wrong image of what al-Jili means by ‘world of attributes’ and ‘world of realities,’ and what 

Iqbal understands through these terms and how they make up of his ideas in this early period. 

 

What can be done to fix these problems? Considering that in certain cases it might be difficult to 

access to the original version of the article which was published by Indian Antiquary in 1900, it 

is quite possible that it is the book version of the article that is most usually referred to these days 

by Iqbal scholars. Accordingly, I believe that the corrections should be done on the book version 

of the article. In addition to providing an accurate copy of the article in the book, it would also be 

more helpful if there was a clarification note on the page (p. 77) where the article on al-Jili 

begins in the book. 

 

 
                                                           
18 Ibid., p. 240. 
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Here is a list of the differences I was able to find between the two versions of the article:  

 

Differences Between the Original Article (1900) and the Article in the Book (2009) 

“this art of Arabic literature”, p. 237.   “this part of Arabic literature”, p. 77. 
“the mouldering edifice of Science”, p. 237.  “the smouldering edifice of Science”, p. 77. 
“among other books”, p. 237.    “among other works”, p. 79. 
“meanings of the word”, p. 238.   “meaning of the word”, p. 79. 
“the existence is of two species”, p. 238.  “the existence is for two species”, p. 79. 
“the Existent in Absoluteness”, p. 238.  “the Existent is Absolute”, p. 79. 
“the vasty sphere of time”, p. 238.    “the vast sphere of time”, p. 80. 
“it has two names”, p. 238.    “it has two …”, p. 80. 
“touched and seen”, p. 238.    “touched or seen”, p. 81. 
“nature come”, p. 239.    “nature comes”, p. 81. 
“it is sealed”, p. 239.     “it is scaled”, p. 81. 
“has been readvocated”, p. 239.   “readvocated”, p. 82. 
“the profoundest”, p. 239.    “profoundest”, p. 82. 
“the word Allah”, p. 239.    “the world Allah”, p. 82. 
“separate Divine Illumination”, p. 239.  “separate illumination”, p. 82. 
“this most interesting question”, p. 239.  “this interesting question”, p. 82. 
“not the less real”, p. 239.    “none the less real”, p. 82. 
“this universe”, p. 239.    “the universe”, p. 83. 
“this doctrine”, p. 239.    “his doctrine”, p. 83. 
“a crystallised idea”, p. 239.    “the crystallised idea”, p. 83. 
“the collection of attributes”, p. 240.   “this collection of attributes”, p. 83. 
“world of attributes”, p. 240.    “world of realities”, p. 83. 
“we are at one with her”, p. 240.   “we are one with her”, p. 84. 
“is replaced”, p. 240.     “in replaced”, p. 84. 
“is very similar to”, p. 241.    “is very familiar to”, p. 85. 
“according as we look”, p. 241.   “according to how we look”, p. 85. 
“running through the sphere”, p. 242.   “living through the sphere”, p. 87. 
“this void”, p. 242.     “this Blindness”, p. 88. 
“cannot be spoken of as”, p. 242.   “cannot be spoken as”, p. 89. 
 


